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Denying Christ 


HERE is no middle ground between confessing Christ as God and 

Saviour, and complete denial, except for the thoughtless. Jesus 
Christ was not a good man in the ordinary sense of the word. His claims 
for Himself and His sense of Himself would be impossible in an ordinary 
good man. 

In the Synoptic Gospels there are some two hundred and fifty-nine 
items of teaching by Jesus. In one hundred and thirty-one of these there 
is included an expression of His self-consciousness. In the Gospel of 
John there are one hundred and seventy-nine items of teaching by Jesus. 
And in one hundred and sixty-three cases these include an expression of 
His self-consciousness. 

These items of teaching can be classified under fifteen different heads. 
We will give them together with the number of times they occur: 


1. His coming as foretold in Scripture (twenty-five times). 
2. Himself as THE SON OF MAN (thirty-eight times). 
3. God as “My Father” (twenty-seven times). 
4. Claim of a peculiar unity with God (nine times). 
5. Refers to His death as redemptive and by the will of God (sixteen 
times). 
6. Fore-announces His resurrection, and speaks of it as revealed (six 
times). 
7. Announces His ascension and final return in glory to judge the 
world (nineteen times). 
8. Promises to be supernaturally present with His followers (six times). 
9. Claims to be the supreme motive of life (eighteen times); 
10. Claims all moral and religious authority (eight times). 
11. Claims that He will be the final judge (three times), 
12. Claims supreme authority over the forces of nature (five times). 
13. Expresses joy when men show faith in Him, or sorrow at their 
failure (eight times). 
14. Accepts the title SON OF GOD (five times). 
15. Claims to be the MASTER of men (twice). 
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If you will compare the self-consciousness of Jesus expressed in these 
claims with the self-effacing note of the Jewish prophets the contrast will 
be simply startling. John the Baptist voices the prophetic mind, when 
he says, “I am the voice of one crying in the wilderness.” The prophets 
were overawed by the awful majesty of Jehovah. Jesus manifests at 
once the humility and the familiarity of His stupendous sonship. 

This is the Christ of history. This is the Christ who lived and wrought 
and taught and was crucified. It was this Christ that Israel had to deal 
with. It was this Christ that the Sanhedron tried. It was this Christ 
that Peter denied. To make this Christ over into something else that He 
was not was impossible while He lived. Peter tried it. The Jewish 
people tried it. Jesus insisted on being Himself. This was the reason 
they finally crucified Him. 

Two thousand years ago those Jewish people faced this stubbornly 
supreme historic Christ. They dealt with Him. They had to deal with 
Him. They said: His miracles are wrought by the power of the devil; 
His claims are blasphemy; they crucified Him. They were driven to this 
position by their current philosophy, and by their privilege—the leaders 
went that way, the people followed. What Peter did was to make himself 
safe by disowning an unacceptable Christ. 

We moderns are in a very similar position. The miracles of Christ are 
no longer acceptable in certain scholarly circles. We deny them in the 
name of our philosophy; and in the name of our own academic prestige 
some of the rest of us echo the denial (the stubborn facts made this 
method impossible to the Jews of Jesus’ day, so they took the cross). And 
then we tone down our Gospel to suit the vogue, or we allow the supreme 
claims of Jesus to be denied without challenging those who deny them— 
AND HOW ARE WE DIFFERENT FROM PETER WHO DENIED 
HIS LORD, OR FROM THE OTHER DISCIPLES WHO FOR- 
SOOK HIM AND FLED? 

If ever we were uncertain about this current denial of the person and 
claims of Jesus, Bishop Blake’s article, published in all the Advocates, 
must have put our uncertainty at an end. We now know that there are 
men of influence in Methodism who deny the Virgin Birth, Bodily Resur- 
rection and Atoning Death of Christ. We remain silent. We make no 
protest. We keep discreetly away from the discussion. We say it is for 
peace. But every timid soul who ever stood away from duty during the 
centuries has found some equally good disguise for his guilty fear and 
selfishness. 

It is popular in Church circles to condemn the liquor abuses. We con- 
demn them. It takes no courage, we are sure of applause. With the 
political leader it is different. His constituency is divided. If he speaks 
out it may cost him his place. We condemn him unsparingly if he side- 
steps this important issue. But we side-step the Modernist issue, which 
is more serious because someone in position has passed the word out that 
we are to keep away from it. 
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Come, here are some facts: 


1. The authority of Scripture is being widely denied ; 

2. The supernatural, which is the soul of religion, is being whittled away ; 

3. The Atonement is being rejected and even ridiculed ; 

4. The resurrection records are being denied historicity, and the 
security of the Easter faith is being undermined ; 

5. Jesus is being treated as a human being, probably of natural birth, 
errant in His opinions and expectations, even upon religious matters, whose 
divinity (in so far as He had any) was simply an infusion of the spirit 
of God in His mind in response to His own fine moral choices. 

6. Justification by Faith Alone, the victorious cry of the Reformation, 
and the central preachment of every great revival of the Christian years 
is being rejected and even ridiculed. 


Some leaders may say these things are not so. But they will not face 
the facts of those who are both willing and able to prove them. Some 
leaders may say these are theological matters and are not important. But 
no man who is capable of thinking will give serious heed to so superficial 
an utterance. The Syriac rendering of I Corinthians 15:17 runs: “And 
if Messiah rose not then is your faith inane”; and faith is indeed inane 
and empty without the Easter fact. Some leaders will simply pass out 
the word to be silent about these matters, to let them slip. But to be 
quiet about a vital matter from political expediency is as cowardly in 
a preacher as it is in a politician. This is the very spirit of selfish com- 
promise that we have criticised in the political leaders of the country on 
every reform measure that has ever forced its way to final recognition. 

Leaders of the Church of Christ, we are face to face with a most 
fundamental issue. Jesus Christ is God incarnate or He is not. Jesus 
Christ is our crucified and risen Saviour or He is not. Progressive 
incarnations, and spiritual resurrections are camouflages to conceal the 
baldest denial of faith. If in the midst of this crisis we stand aside, or 
soften down our own confession to please naturalistic thought, or hold 
back from challenging negative thought out of expediency we are deniers 
of Christ as truly as Peter was. Some day when we see how weak our 
faltering attitude was we will weep as bitterly as did Peter. Cranmer 
and Erasmus are small figures in the great Reformation. Cranmer’s 
death is the only part of his life that brave men rejoice in. Are we going 
to be that sized figures in the records of the New Reformation, the first 
chapters of which are already being written? Christ did not stand away 
from fundamental issues from fear of division. He said: “I came not 
to send peace but a sword.” Shall we not like Jesus love peace unfail- 
ingly, but dare battle when truth more precious than peace is at stake? 
And if the Virgin Birth, the Atoning Sacrifice and the Triumphant Resur- 
rection of Jesus are not precious nothing is precious. Come, brothers, it 
is time to stand. When the person of Christ, His Cross and His Resur- 
rection are denied it is time for men to stand up. In the presence of 
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these supremely precious truths there are no bishops, no professors, no 
scholars, no ministers, no laity—there are only men, souls, personalities 
to choose each for himself how he will believe and what will be his 
loyalties. You can follow Christ with fearless courage, or like Peter you 
can deny Him because a current philosophy objects to Him as in the 
former years. 


Value of the Biblical Supernatural 
Rev. Casstus E. WAKEFIELD 


ie HAS been interesting and mentally arresting to discover the reason 
for the attitude of Russia’s SOVIET toward religion. It is plainly 
because religion involves belief in the supernatural, and belief in the 
supernatural inevitably carries with it certain implications not desirable in 
the motives of a people who are to be aligned with a bolshevistic program. 

Terrible as has been the consequence in Russia of the government’s 
attempts to destroy all religion, and especially Christianity, some service 
has thereby been rendered us if we shall be led to renewed discernment 
of the implications of a belief in the supernaturalism which the Soviet 
leaders fear. Perhaps, thus discerning these implications we shall come 
to a fresh appreciation of their source as virile as is the hatred and fear 
of the bolshevist. 

Faith in the supernatural surely implies recognition of an authority 
higher than the imperatives of a material world. It also carries with it 
response to motives of action and conduct which have their springs in 
eternal rather than immediate consequences. 

From this recognition of authority, and of other world consequences of 
conduct, have come certain definite results in both the sentiment and the 
customs of intelligent believers in them, particularly in those of Christian 
faith. Among the results, precious to us, though hateful to bolshevism, we 
observe first, that such faith has produced in multitudes of lives a voluntary 
limitation of personal liberty that others shall not suffer because of our 
desire. It has fostered a conviction of the sacredness of the marriage 
bond, assuring childhood of its rightful heritage in something more than 
food, shelter and secular instruction. And it has sustained patience to 
labor for the brotherhood of man; a brotherhood made possible and actual 
by, and only by, the spirit of good will resulting from transformed human 
hearts. How foolish either for the bolshevist in Russia, or the extreme 
Modernist in America, to think a world of humanity can rise to glorious 
heights without faith in the supernatural! How blind in them not to see 
the supreme place that faith in a transcendent God has had in producing 
the best things in life and character! 

Our God is one; whose purposes toward men are loving purposes; 
whose laws are not erratic but are operating toward the highest human 
interests; who desires not abject submission, but voluntary co-operative 
fellowship; whose punitive acts are not vindictive but in restraint of 
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destructive practices and relations; whose rewards are not arbitrarily 
bestowed nor awarded to fawning souls, but are the inevitable and eternal 
heritage of fellowship with Him. 

Historically it is true that belief in the holy God of Christian faith has 
produced noble personal character, sweet and wholesome family life, the 
truest governments, the world’s nearest approach to brotherhood, and that 
virtue which safeguards human relationships more than all the world’s 
police. Historically it is also true that the supernaturalism that has this 
creative power is the supernaturalism of the Bible. It is precisely Biblical 
Christianity with its moral supernaturalism that has developed the integrity, 
fortitude, fearlessness and sacrifice through which the increase of the 
race has come. 

Nevertheless, Christendom just now seems to be at an extreme swing of 
reaction from the Biblical supernatural. The reflection of this tendency 
in many pulpits (now in some quarters amounting to propaganda) is 
parallelled with a growing emotionalism in recreation and art, with a 
sensualism in literature, and with a violence and lawlessness in life, which 
until recently we had believed belonged only to the barely emerging 
civilizations. But we are far from getting away from supernaturalism; 
we have simply replaced it with the pseudo-supernaturalism of superstition. 
The manager of a big business recently took pride in informing the writer 
that, while an active Church worker earlier in life, he had now intellectually 
outgrown the Christian religion. He did not add the information which 
a business associate later supplied that he, now and again, advises with an 
astrologer when deciding difficult business questions to ascertain whether 
the signs in the stars are propitious. 

Conversing with a widely experienced and observant journalist some 
months ago, he said were he to undertake to launch a fake religion he 
would make his approach with greatest assurance of success to those 
graduates of college and the university who had cast off belief in the 
supernaturalism of the Christian faith. 

The truth of the matter is that the human soul thirsts for the tran- 
scendent. The transcendent, the supernatural corresponds to and is the 
corollary of human need: the need of help when human resource fails; 
the need of comfort when sorrow sweeps deeper than human sympathy 
can come; the need of light in the presence of life’s great riddle; the 
need of a living, and sustaining hope in the presence of death. Indeed, 
so urgent is the demand of the human soul for such a God, a God whose 
value to us is precisely that He is greater than the cosmic forces with 
which we cannot cope (and by that token supernatural), that even with- 
out experimental knowledge of Him the soul must declare: “There is 
such a God as this, there must be.” Without such degree of super- 
naturalism prayer has no meaning. 

Three ways there are to answer humanity’s need: by the severity of 
stoicism; by the grossness of materialism (and neither of these are 
answers, they are evasions); by acknowledging a Purpose more than 
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human, a Presence Who commands the cosmic energy, Who is er 
machina supreme, and Who works visibly beyond the common operation 
of natural laws as we know them, Master of His own Universe. 

It is with such an answer that the Scriptures meet the human quest. It 
is such a Purpose and such a Person that we find in Jesus Christ. In 
such correlation the so-called miraculous as well as the wider super- 
naturalism of the New Testament records are not only credible, but fairly 
inevitable. Their character accords with God’s noblest purpose and 
humanity’s deepest need. A program of revolt may require the throttling 
of these longings, but while our common need remains we shall not yield 
our faith in God’s supremacy over His own creation, which the super- 
naturalism of the Bible sets forth in terms intelligent to every normal heart. 


The Flower Hospital, Toledo, Ohio. 


Jesus’ Appeal to the Supernatural 


St. Luke 8:39 
pen to thine house and show how great things God hath done unto 
thee. 
St. Mark 2:10 
But that ye may know that the Son of Man hath power * * * 
St. John 5:36 
But I have a greater witness than John—the works * * * 
St. John 7:21 
I have done one work and ye all marvel (Pool of Bethesda). 
St. John 10:25 
The works which I do in my Father’s name they bear witness * * * 
St. John 10:32 
Many works have I shown you from my Father, for which of * * * 
St. John 10:37-38 
If I do not the works of my Father believe me not * * * 
St. John 14:11 
Believe ME—or else believe me for the work’s sake. 
St. John 15:24 
If I had not done among them the works which none other man did, 
they had not had sin, but now they have no clock for their sin. 


“Unity in Our Efforts” 
By Rev. Dr. W. WaLpo WELLER 


i" IS almost a commonplace to say that in this cause we must be 
thoroughly united. The seal of the State of Kentucky represents two 
men with hands grasped and looking into each other’s eyes. This motto 
surrounds the seal, ‘“United we stand, divided we fall.” 

The League will grow fast and become a very great power in Methodism 
during the next six years. Its power will be felt in the General Con- 
ference of 1928 and very greatly in 1932. It will be absolutely necessary 
that a wonderful spirit of great brotherhood prevail in it. But it has ever 
been so: the nearer to Christ and sacrifice for him the more intimate the 
love that binds those of common purpose together. 

There will be enough enemies to insure that none of us will be at ease 
in Zion. But a French proverb has it: “If you would get on—make 
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enemies.” * * * Such a purpose will never characterize the League 
but there will be enough enemies as the years go by to see that we “get on.” 

Let us show by our devotion to each other that our cause is close to the 
counsel of God. 


Pittsburgh, Pa. 


Some Striking Paragraphs from Methodist Leaders 


In his address before the Laymen of the New Jersey Annual Conference 
in March, 1925, Mr. William Massey said in part: 


“We think the morale of the ministry is affected. There is a type of leadership 
known as the liberal element which is most assertive, while conservative opinion to 
some extent is suppressed. The fine edge of devotion is blunted. We need a positive 
co-operative note sounded proclaiming a conquering conviction of the fundamental 
tenets of our Church and our faith. The heads of departments in some of our 
universities are even going so far as to attempt to modernize the phraseology of 
portions of our Bible, and take from it that which makes it the Book, and reduce 
it to the level of other books, taking from it the comfort that it brings to millions 
of men and women. I am sure that if the version of the Twenty-third Psalm which 
has been made public, is an example of the work, most people will continue to read 
the familiar version. If our leaders and some of our educators, many, I should say, 
who are chasing the will-o’-wisp, would unite their forces and sail truly under the 
Christian banner, the spread of the Gospel of Jesus Christ would go far toward 
bringing the knowledge of our Saviour to the greater portion of the 50 per cent. 
who have never heard the message. If we could just forget the most overworked 
word in our language today—the word freedom—for it is much the same, its use 
and misuse, as the word service was during the past few years. All sorts of people 
want freedom—many do not know what they want. Some want to be free from the 
past, some want old freedom and new freedom. To others freedom means the right 
to do as they like, and to still others the right to think nothing and do nothing. 
Imperfect as we know ourselves to be, let us be loyal to our Maker. We cannot 
even love our country unless we know our God and our Church. Our Church will 
never be the force its great membership could make it unless we stand for active 
and loyal Christianity.” 


Before a recent meeting of the Board of Bishops Bishop Leete said: 


“Tt is becoming increasingly evident that a new battle of faith is on in the Church. 
Beautiful tributes as to our Lord are being used to cover up denials of His pre- 
existence, incarnation, divine paternity, power to work miracles, divine authority as 
a law-giver, atoning life and death, resurrection from the dead, indeed, the whole 
body of our Christian teaching, knowledge and experience.” i 


In a personal letter addressed to the writer another of our Bishops 
writes under the date of March 15, 1926: 

“DEAR Doctor: , 

“Thanks for your kind note. You can reach a large number of genuine Methodists 
and others who are determined to defend the truth of God as the only way of 
salvation for soul and body. If the drift toward vagueness of belief or no belief at 
all continues the evangelical Churches will be Unitarian in less than twenty-five years. 


The Unitarians themselves of fifty years ago would be scandalized at the radicalism 
of the Church today.” 


A distinguished Methodist scholar writes in a personal letter dated April 
3, 1926, speaks of the Methodist League for Faith and Life as a “splendid 
crusade to save the faith of Christ and the apostles.” He concludes, 


“Keep up the fight, let nothing daunt you, God only knows what the 
Church will come to if the present drift on the rocks continues.” 
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Bishop Leonard’s Great Statement 


ISHOP LEONARD made a remarkable deliverance before the Newark 

Annual Conference recently at Paterson. It has put into effective 
expression the position that is destined to become authoritative in 
Protestantism. 

It was inevitable that the first reaction to Modernist rationalism should 
be extreme. Some of us who have long watched developments in current 
theology saw this tendency with deep regret. Efforts were made to win 
the leaders of organized Fundamentalism to a more moderate and his- 
toric position, but the prophetic ideas and the premillennial point of view 
was dominant. A particular theory of Biblical interpretation, a particular 
conception of our Lord’s return, a particular theory of our Lord’s redeem- 
ing sacrifice were added to the confessional foundations of the centuries. 

The newspaper articles upon Fundamentalism have largely played up 
these novelties of the Fundamentalist position, and have greatly embar- 
rassed the more moderate evangelical. Bishop Leonard offers to the 
Church a new word: ESSENTIALIST. As he defines his position it is 
simply the common Christianity of the centuries, the Christianity of the 
common creeds, the Christianity of our Articles and of our older ritual. 

Bishop Leonard is taking no equivocal position. He is not trying to 
please both sides by criticising both. He is taking strong, Christian and 
absolutely definite ground. He repudiates Modernism. He filters out of 
Fundamentalism what might be called its novelties. He squarely and 
unqualifiedly affirms the whole of the common Christianity that has blessed 
and transformed and comforted twenty centuries of history, and that will 
unchanged (as to these items) bless twenty centuries more, if the glory 
of God’s final purpose and the hope of our Lord’s return be delayed so long. 

It is a matter of gratification to those who are in the Methodist League 
for Faith and Life that Bishop Leonard has affirmed the very foundation 
that the League is built upon. We too are ESSENTIALISTS. The 
Truth the Risen Christ gave to the Apostles, that was summarized in 
the common creeds, that is more exactly defined for us as Methodists in 
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our Articles, that breathes in the hymns and the ritual of our Church, this 
is our faith, for this we stand, of this we refuse to be deprived by the 
arrogance of any philosophical current. 

Since Bishop Leonard’s deliverance was not published in the syndicated 
section of the Advocates we republish it in part. 


_ Icould not be a Modernist in the sense 
in which that term is now understood. 
There is much misunderstanding as to 
just what the term involves. Neverthe- 
less, the requirements are such that I 
cannot accept them. If I were to be- 
come a Modernist I should be compelled 
to change my entire attitude toward 
Jesus’ Christ as the Redeemer of the 
world and the personal Saviour of men 
from sin. 

I should be compelled to surrender 
completely the principles of authority in 
religion in any definite and recognized 
form. 

President McGiffert has said, “We 
have learned not to think of the Bible 
as the final and infallible authority and 
have come to see that there is no such 
authority and that we need _ none.” 
(American Journal of Theology, 1916, 
p. 326.) 

Then I should be required to abandon 
my belief in any real historical basis of 
Christianity. The historic creeds of the 
Church could not have any authority for 
me. The tragedy of many a life today 
is that all religious authority of every 
kind and character has been thrown over- 
board. He who belittles the historic 
creeds of the Christian Church, argues 
for their discontinuance and holds that 
they have served their purpose, being no 
longer useful to the Church of this day, 
is either reckless of the place and import- 
ance of authority in the Christian Church 
or unmindful of the wonderful service 
the creedal churches have rendered to the 
Christian movement. f 

The Modernist school rejects apostolic 
authority so far as the definition of 
Christianity is concerned, including the 
authority of the Apostle Paul; while 
within their own number are those who 
reject the authority of the entire apostolic 
group. 

What is to me of supreme importance 
is that I should also be compelled to 
yield my belief in the absoluteness of 
Christ and my acceptance of the distinc- 
tive doctrines of Divine Grace. 

In his Rise of Modern Religious Ideas, 
page 206, Dr. McGiffert says, “What man 
requires is not regeneration in the old 
sense, or a change of nature, but simply 
an awakening to what he really is.” 
This is Modernism. 


In his book, The Faith of Modernism, 
page 155, Professor Shailer Mathews 
says, “Christ does not save by dying, 
but He died because He saved. His 
death is an element in the revelation of 
the way of salvation.” Shailer Mathews 
would scarcely be regarded as an ultra- 
radical in Modernism, and yet some of 
the statements in his recent books would 
indicate that he is approaching that very 
condition of mind. The statement just 
quoted is an evidence of where Modern- 
ism leads a man. If Jesus Christ did 
not save this world by dying, if His life 
was not sacrificially given for the sin of 
man, then the whole plan of atonement 
in Christ as contained in the Scriptures 
has very little value for the world. 

If Christ did not save by dying for 
this world, that is, for the sin of the 
world, then His death was not a contem- 
plated sacrifice, but merely a woeful 
tragedy. But I do not so read the Word 
of God, and whatever Modernism has to 
say, one thing is true, through all the 
pages of the Holy Scriptures, there 
runs the scarlet thread of sacrifice 
for the sin of the world. The death 
of Jesus Christ upon the cross was the 
fulfillment of prophecy and the comple- 
tion of that part of the divine plan that 
would give in sacrifice the Son of God 
for the redemption of the world. 

If Professor Shailer Mathews’ posi- 
tion is correct, the Christian faith degen- 
erates into a mere system of ethics, and 
not into a plan of the eternal God, for 
the saving of the world. We should 
bear in mind that there is very noticeable 
reaction, today, against such extreme 
positions. The world will not be satis- 
fied with any such conception of God, or 
Jesus Christ, His only begotten Son, as 
is given to us by the radical school of 
Modernists. 

Therefore I can be neither Modernist 
nor Fundamentalist as those terms are 
understood. 

Scholarship will continue to be and 
should be encouraged. The Christian 
Church will not break the test-tube in 
the laboratory nor shackle the mind of 
scholarship. All that is really truth helps 
rather than hinders the Christian faith. 
The need of the hour is a discerning 
mind and the ability to interpret scien- 
tific truth in such a way as ‘to make it 
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the servant and aid to religion and not 
its enemy. 

If I were compelled to define my posi- 
tion I should use the term Essentialist. 
To me this is more satisfactory than any 
other term. 

My faith in the Bible as the Word of 
God is unshaken, for it contains all that 
is necessary to salvation for the individ- 
ual and for the world. I believe in 
Jesus Christ, the only begotten Son of 
the Father, full of grace and truth. I 
believe Him to be the Son in the mys- 
tery of the Trinity, who on that date- 
less day, marked only on the calendar 
of heaven, left the realms of his Father’s 
glory and came down to this old world 
to redeem it by the shedding of His 
blood; that the Infinite became the 
Infant, that He went from “indepen- 
dent co-operation in the equality of the 
Deity to dependent submission to the 
will of God;” that He came down into 
the darkness of sin, until the shadows 
deepened into the midnight of Calvary; 
that He tasted death for every man; that 


He arose from the grave and ascended 
on high, there to make intercession for 
us; that He is our Advocate with the 
Father, even Jesus Christ, the righteous, 
and “that He is the propitiation for our 
sins, and not for ours only, but for the 
sins of the whole world.” 

“Wherefore, God also has highly ex- 
alted Him and given Him a name that is 
above every name. That at the name of 
Jesus every knee should bow of things 
in heaven, and things in earth, and things 
under the earth; and every tongue should 
confess that He is Lord to the glory of 
God, the Father.” 

I accept Him as the virgin-born Christ, 
for only such a Christ can satisfy my 
longing heart, I believe He will come 
again to judge the quick and the dead. 
“T believe in the Holy Ghost, the Holy 
Catholic Church, the communion of 
Saints, the forgiveness of sins, the resur- 
rection of the body and the life ever- 
lasting.” New York Christian Advocate, 
April 1, 1926. 


Professor Curtis’ Creed 


NE of the great privileges of a lifetime is to sit in intimate communion 
with a really great mind and soul. This was the writer’s privilege 
during three splendid years at Drew Theological Seminary. 


No name stands out more thankfully in my recollection than that of 
Drew’s great theologian and prophet, Olin Alfred Curtis, Professor of 
Systematic Theology. 

No uninspired writer ever made the impression on my mind that was 
made by his masterful work “The Christian Faith.” It is modern in the 
best sense, for its central truth is PERSONALITY. Curtis is probably 
indebted to Bowne for this emphasis, indeed I vaguely recollect hearing 
him pay a tribute to Bowne in this connection. Bowne’s Metaphysics and 
his Personalism and Curtis’ Christian Faith breathe the same philosophical 
atmosphere. The man who has not read the last two of these books has 
missed a mighty vision, that, if he is a minister, he can by no means afford 
to miss. 

Curtis does not follow the shallowness of modern thought in its hostility 
to the supernatural. He was a personalist first, last and all the time. He 
was too flaming a soul to modify his preachment to fit a vogue. He was 
of too searching an intellect to teach contradictions. So being a per- 
sonalist he could not be a naturalist, and being a personalist and a super- 
naturalist he was in the best sense modern, and in the unchanging sense 
Christian. 

His creed, issued to his students shortly before his lamented death, is 
published in the current issue of the Methodist Review. We are glad 
that Mrs. Curtis has given this exceedingly Christian and exceedingly 
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beautiful paper to the world. We reprint it from the Review with the 
hope that we may help it to a wider reading. 


_ [The headings of the paragraphs I have added for the convenience of the readers; 
it will also facilitate future reference—Tue Eprror.] 


Personal Creed 


Orin AtrrepD CurTIS 
(Deceased) 


[PreFAce.—In preparing to write this 
“Personal Creed,” I did two things: (1) 
To get into the confessional atmosphere, 
I read three books, The History of 
Creeds; The Rule of Faith, by Pro- 
fessor W. P. Paterson; and The Funda- 
mental Christian Fatth, by the late 
Professor Charles Augustus Briggs. (2) 
I examined all the creedal statements that 
I had made in my twenty-five years of 
teaching. Of these statements, the most 
important was published in the Methodist 
Review, September-October, 1909. After 
discussing the principles under which a 
creed should be formed, I offered the fol- 
lowing “as a-tentative expression of the 
nose essential features of Christian be- 
ief”’: 

I believe in God the Father through 
Jesus Christ, his only uncreated Son; 
who voluntarily became man without 
ceasing to be God, and died upon the 
cross to make possible our salvation: 
and rose again bodily from the grave, 
and ascended into heaven, to begin, 
through the Holy Ghost, his everlasting 
Kingdom as Lord and Saviour. 

In making this creed, I was thinking 
of the Christian community of believers; 
but in making the “Personal Creed,” I 
am thinking only of myself, and trying 
to express all the important things in the 
body of my own faith.] 


I. God 


I BEvieve in one God, a personal and 
moral Spirit, without beginning, without 
cause, without need, and without end. 


II. Tri-unity 

I believe in the Father and the Son and 
the Holy Ghost; an individual, organic, 
eternal Trinity of self-knowing, self- 
decisive persons; every one of the three 
persons necessary to the unity and activ- 
ity and very existence of the Godhead; 
and all equal in power and wisdom and 
love and felicity and holiness. 


III. Creation 
_ I believe that the universe was willed 
into being by the Triune God, by whom 


and in whom all creatures have place; 
the primary cause in creation being the 


Father; the dynamic power in creation 
being the Holy Ghost; and the social 
executive in creation being the Son, with- 
out whom, as Saint John declares, “was 
not anything made that hath been made.” 


Iv. The Fall 


I believe that the human race began, 
as the Bible teaches, with Adam and 
Eve; that they were created innocent and 
glad and free; that they disobeyed God 
when they were able to obey him; that 
their disobedience was the start of human 
sin; that this start in sin put mankind, 
as a race, and every coming individual 
of mankind, as a man, in such an ab- 
normal relation to the God of holy love 
as could be met and mastered only by a 
method extraordinary, supernatural, self- 
sacrificial. 

V. Moral Responsibility 

I believe that all responsible sin is 
personal sin; that personal sin is not 
mere crudeness on the way to something 
better, is not superficial misconduct, is 
not even vice or crime; but is, however 
manifest, however hidden, intended vio- 
lation of unquestioned moral demand. 
Therefore, I must believe that a man’s 
real responsibility is deeper than his ap- 
parent deed. He is responsible for all 
he is, for his moral character, which is 
a gathering deposit of every past thing 
freely done. 

VI. Incarnation 


I believe in Jesus Christ our Lord 
and Saviour. I believe that he was con- 
ceived by the Holy Ghost and born of the 
Virgin Mary. And I belive that by this 
unfathomable miracle the only uncreated, 
eternally personal Son of God the Father 
voluntarily became man without ceasing 
to be God. 

VII. Atonement 

I believe that our Lord, by his death, 
made an atonement for sin. And there 
are, I further believe, two reasons why 
this atonement satisfies God: (1) Be- 
cause it expresses for God the entire 
bearing of his absolute holiness toward 
both the sin and the sinner, his moral 
hatred for the one and his moral love 
for the other. (2) Because his atone- 
ment itself is but a means to this end, 
namely, a founding of a new race in the 
New Adam, Jesus Christ; the establish- 
ment of an everlasting Brotherhood of 
Redemption. 
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VIII. Resurrection 
I believe that Jesus Christ arose again 
bodily from the grave, and ascended into 
heaven, to begin, through the Holy 
Ghost, the actual building of the New 
Race. 
IX. Universal Grace 
I believe that God, in his infinite mercy, 
is eager to save all men, and grants such 
grace to all, that whosoever will may 
have everlasting life. 


x. Justification 
I believe that we are justified by faith 
only; but this saving faith is normally 
a profoundly moral act, growing out 
of repentance, taxing every element of 
personal manhood, and finding complete 
expression only in noble conduct. 


XI. Sanctification 
I believe that even in this life we may 
so perfectly love our Lord that his will 
is supreme in our affairs, and every deed 
is done with a motive to glorify him. 


XII. The Church 


I believe in the Holy Catholic Church 
as comprehending all truly Christian 
churches. And I believe that the exter- 
nal marks of a truly Christian church 
are precisely these three: (1) The ad- 
ministration of the sacrament of baptism 
“Snto the name of the Father and of the 
Son and of the Holy Ghost.” (2) The 
administration of the sacrament of the 
Lord’s Supper, by which we “proclaim 
the Lord’s death till he come.” (3) The 
preaching of the Gospel in its entire 
reach from the Incarnation to the Ascen- 
sion of our Saviour. 


XIII. The Bible 


I believe that the Bible is the supreme 
book of the church because it is God’s 
Word as to redemption, and so is our 
final authority on the aim, history, and 
doctrines of redemption. And I believe 
that the Bible should be interpreted 
organically, out from the center, which 
is the atoning death of Jesus Christ. 
And I further believe that this interpre- 
tation, to be surely Christian, should be 
made by men who have personally sub- 
mitted to their Lord in heart and 
conscience and mind; and who now are 
united in Christian communion, living 
for Christian service, nourished by the 
means of grace, and guided by the 
Saviour through the Holy Ghost. 


XIV. Redemption—Individual and Social 


I believe that the Christian Church 
should make a large place for national 
interest, deliberately cultivating intelli- 


gent patriotism; should be alive to all 
the vital issues of the day; should fur- 
nish not only support but also leadership 
in the great reform movements, whether 
moral, social, political, or industrial; 
should be zealous in works of philan- 
thropy, such as the establishment of hos- 
pitals, homes for the old and incompetent, 
homes for orphans and outcast children, 
bethels for worn-out sailors, night- 
shelters for the hungry and houseless, 
places of refuge for the magdalens of 
the town, bureaus of protection for im- 
migrants, and bureaus of service for men 
and women needing work. 

And yet I believe that the main busi- 
ness of the church is reaching the in- 
dividual sinner, securing his conversion, 
placing him in Christian fellowship, 
building him up in Christian life and 
service, and building up about him a be- 
lieving community in our Lord Jesus 
Christ. 


XV. The Intermediate State 


I believe that probation ends with 
death, not because God is haste, but 
because this life is expressly planned and 
managed to test motive, and to discover 
a man’s final moral intention. 

And so I believe that no change in 
fundamental personal character takes 
place beyond the grave; and yet I believe 
that in the intermediate state, between 
death and the Resurrection, the personal 
spirit, “absent from the body” and “at 
home with the Lord,” will be so devel- 
oped and fashioned as perfectly to express, 
in every feature of individuality, that 
moral meaning which is fixed in the pro- 
bation of time. 


XVI. Lost Souls 

I believe that anyone who rejects 
Jesus Christ, realizing who he is, will 
be lost, because such a rejection is equiv- 
alent to a rejection of the Holy Spirit, 
and such a rejection amounts to the 
destruction of all possibility of right 
motive. 


XVII. Salvation of the Heathen 

I believe that anyone who dies with- 
out hearing the Gospel, or without real- 
izing who Christ is, will be judged by 
his use of earthly opportunity, under the 
demands of conscience vitalized by the 
Holy Spirit. And I believe that the very 
possibility of such test and judgment is 
due to the Atonement made, once for 
all, by Jesus Christ. 


XVIII. The Missionary Motive 


I believe that the right motives for 
the work of Foreign Missions are these: 


April, 1926 


The Call to the Colors 


197 


(1) A desire to obey our Saviour’s 
command to go into all the world and 
preach the Gospel to every creature. 
(2) A desire to grant to all men the pres- 
ent blessings of the Gospel. (3) A 
purpose to keep the church at home so 
filled with the militant temper of Foreign 
Missions as to render all her members 
unselfish and aggressive. (4) A pur- 
pose to keep before the mind of the 
church the size of the plan of Redemp- 
tion. (5) A purpose to begin to real- 
ize the idea of a universal human broth- 
erhood in Christ. (6) A purpose to 
hasten, under all possible Christian pres- 
sure, the salvation of men, and thus to 
prepare them for the largest service and 
also for the largest destiny in the final 
kingdom of our Lord. 


XIX. The Resurrection Body 


I believe that, at the end of the Millen- 
nium, our Lord will come again in vis- 
ible form. And I believe in the resurrec- 
tion of the body, the body of the grave 
so being, in God’s creative process, the 
occasion of the body of the resurrection, 
that the latter can be, under the law of 
identity, exactly traced back to the 
former. 

And I further believe in the Final 
Judgment as in some way expressing 
God’s final estimate of the personal 
character made by full choice in this 
life of probation. 


XxX. Future Punishment 


I believe that those upon whom our 
Lord, as judge, pronounces condemna- 
tion must be regarded as ever to serve 
some wise end in the universe, so that 
their creation shall not prove to be a 
total failure; and yet they must also be 
regarded as to suffer an everlasting pen- 
alty no less awful than our Saviour’s 
own words indicate. 


XXI. Eternal Life 


I believe that the Redeemed, a com- 
pany which no man can number, all 
saved by our Lord, all perfected by 
our Lord, will dwell forever with him, 
his people, a mighty brotherhood in com- 
plete social reciprocity, where there will 
be such an interchange of life, service, 
and joy that every man, while remaining 
distinctly himself, will be augmented by 
the entire experience of the whole broth- 
erhood. 

This is that New Race—which realizes 
now God’s original purpose in creating 
man—which, in the final universe, com- 
pletes the cosmic expression of all God 
is—which is the center of the everlasting 
kingdom of God. 

Thus comes the triumph of our God! 

“And I heard as it were the voice of 
a great multitude, and as the voice of 
many waters, and as the voice of mighty 
thunders, saying, Hallelujah: for the 
Lord our God, the Almighty reigneth. 
—Methodist Review, March-April, 1926. 


Some Things the General Conference of 1928 Should Do 


T IS about time we began to think about the next great legislative 


gathering of Methodism. 


What should the Church do in 1928? 
will list a few things that seem to this writer more or less clear. 
invite opinions upon them from our readers. 


We 
We 
The best of these both 


pro and con we will undertake to publish in THE Cai. 


The Super-Editorship should be abandoned. 


If the office is not 


abandoned it should at least be made responsible to the Church instead of 
kept in charge of a little group who can, if they care to, manage it in 
defiance of the will of the Church. 

The Bishops should be entirely removed from the Commission on 
Courses of Study. They are the body of reference and approval, and 
should not be members of the body of nomination. Free criticism of the 
work of the Commission will not be possible while the Commission has 
an influential membership in the reviewing body. 

There should be a deliverance of the General Conference that will 
effectively give the Church either a general or a resident episcopacy. The 
present system is neither one. The resident Bishop is now absolutely in 
control during the time of his residence. The visiting Bishop is only 
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nominally in charge. If we are to have a resident rather than a general 
superintendency we had better understand it. 

The General Conference should make a deliverance with respect to 
our educational institutions that will be understood. On matters of 
Biblical and religious teaching these should stand four square with the 
constitutional standards of the Church, and the General Conference should 
instruct them to this effect either through the Board of Education or 
some other channel in such a way that will be understood. 

We should have a totally new Commission on Courses of Study. The 
present Commission has shown itself to be either unwilling to or else 
incapable of rendering obedience to the law of the Church. The prob- 
ability is that it is dominated by one or two well-informed minds, and 
that the rest of the brethren, busy with many other matters, have not 
given careful attention to this work. With respect to more than one 
member of the group we can affirm positively that this is the case. 

The General Conference should give some definite encouragement and 
guidance to the present tendency in the Church toward a higher appre- 
ciation of the aesthetic in worship. 

The world service administration and program of the Church should 
be absolutely freed from the least possible suspicion of Modernist 
sympathies. Modernism at home is a confusion that must be faced and 
thought through, but Modernism on the mission fields makes our missions 
futile, and leaves them without a commanding motive. 

There should be an adjustment of the laws of the Church to the increas- 
ing democratic spirit of the times. In spirit Methodism is democratic. 
In law it is monarchical. It is easy for a monarchical organization to 
transgress a mere democratic spirit. We cannot introduce the call system 
into Methodism, but we might make a preacher absolutely secure in his 
present appointment provided this is his desire and the official vote of the 
Fourth Quarterly Conference. So much of a legal recognition of dem- 
ocratic ideas would help the independence of the pulpit. 

Admission to membership by Confession of Faith, now widely practiced 
in the Church, ought to be formally recognized. This method of approach 
to the Church is particularly effective in campaigns of personal evangelism, 
and in the ministers’ own work of personal evangelism. 


Are People Tired of Creeds? 


WE DO not think so. On the contrary they hunger for some solid 

belief on which they can build their lives for time and eternity. 
They are tired of people, who, with energy and scorn, reject all creeds. 
What these creeds need is not rejection but reinterpretation and restate- 
ment. One cause of the nervous tension of the present day, which results 
in nervous breakdowns, in broken homes and in insanity, is the deadly 
uncertainty of the great mass of men and women concerning what is true 
in the field of religion. One cause of the crime wave is that to so many 
religion itself vanishes when great convictions about God and Christ 
disappear. 
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It is meaningless to talk about loyalty to Christ, unless you tell what 
you mean by loyalty and Christ; and when you have told what these two 
words mean to you, you have a creed about loyalty and about Christ. 
If you do not tell what you mean, you simply make a noise when you 
say loyalty and Christ. 

The only power which will ever put Christ into industry and politics 
is a definite intellectual belief about Christ. Only this will produce the 
passionate faith in Christ. People are not tired of creeds. They are 
hungry for a creed. They are tired of the eternal propaganda of negation 
on the part of cloistered scholars, who do not come in contact with life, 
but only with books and theories. —California Christian Advocate. 


Bishop Cooke’s Great New Defense of the Virgin Birth 


HE MacMillan Co. of New York are bringing out a remarkable new 

treatment of the Virgin Birth by Bishop Cooke. The publishers have 
this to say of the volume: ‘Altogether it is the best ordered and cumula- 
tive argument of years.” 

It was my privilege to read this book in manuscript. Again and again 
since returning the manuscript to its author I have wished for the book 
on account of its well ordered and invaluable historical data. 

The book deals with the question of the Virgin Birth from the point of 
view of what was certainly the current faith of the primitive Church, and 
faces searchingly the much advertised Modernist assertion that St. Paul 
knew nothing of the Virgin Birth. 


A Young Minister’s Letter 


YOUNG minister just finishing his Conference Course writes this 
letter in sending in his membership to the League: 


DrEAR BRETHREN: 

In looking over my papers I found the July-August copy of THE Catt. 
I am sorry that I mislaid it so long. I want to join the league that you 
are forming. I am enclosing $1 membership fee. 

I am in my last year of Conference Course. Last year one of my 
teachers in the summer school told me that I had no business belonging 
to the Methodist Church just because I would not subscribe to everything 
in the Conference Course. He said that if the Conference Course 
destroyed my faith, I had none to destroy. Most of the boys believed 
everything just for fear that he would fail them in the book. I stood my 
ground, and the result was they looked on me as the “defender of the 
faith.” That title was given more out of fun than anything else. But it 
was too serious a matter for me to think very funny. I am glad there 
is within our Church an organized effort to put this subtle business out of 
Methodism. They have ridden rough shod long enough. A man does not 
dare call his soul his own for fear of being pushed down grade. My D. S. 
last year told me what I must preach and what I must not preach. It put 
a serious damper on my evangelistic note. People were being saved. I 
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was more guarded but still kept on preaching Jesus Christ and Him 
crucified. 

My soul has been hungry for an older man that I could sit down and 
tallk with concerning the vital things of religion. One would naturally 
think that the District Superintendent would be such a man. May God 
hasten the day when Methodism will choose the stalwart spiritual giants 
for leaders. May God richly endow you with wisdom in this most 
important matter of directing aright this organization which means much 
for Christ’s Kingdom. 


The Presbyterian Defenders of the Faith 
By Witt1am Ewen 


NNOUNCEMENT is made in the press items of this last week that 

again the battle line is drawn in the great Presbyterian Church. 
Conservative and evangelical Presbyterians throughout the entire country 
are joining together in a movement to preserve the doctrines and govern- 
ment of that Church. Dr. Clarence McCartney, former Moderator and 
one of the outstanding leaders of Presbyterianism, and pastor of the 
strong Arch Street Presbyterian Church, of Philadelphia, is authority for 
the statement that “great progress has been made in the struggles of the 
last few years, the most notable one being the decision of the Judicial 
Commission in 1925.” 

But, unfortunately, the Presbyterians likewise have a determined 
group who care nothing for the Law and Constitution of the Church. 
Some Presbyteries have openly defied the authority of the General 
Assembly. Loyal Presbyterians are prepared to meet this defiance. A 
large committee is being organized, now, throughout the Presbyterian 
Church to effectively deal with this insubordination to the mandates of the 
General Assembly. Dr. McCartney goes on to say that, “once when it 
becomes evident that the government and life of the Church are en- 
dangered, there will be, indeed, now is, an uprising of loyalty to the 
Church of our fathers, that it may be preserved in its integrity and in 
its historic and corporate witness to Jesus Christ.” 

Resolutions are being sent to the clergy throughout the nation asking 
them to join in this movement to preserve the Church. Already a great 
response is being evidenced. Sixteen of the most outstanding pastors of 
the city of Philadelphia have already joined this committee, among whom 
are Dr. Clarence McCartney, Dr. A. Gordon MacLennan, Dr. Davis S. 
Kennedy. 

The disease of liberalism seems to have the same general character- 
istics in all branches of the Christian Church, namely; a willful perver- 
sion of the foundation doctrines of the Church, and an utter disregard 
for the law of the governing body of their own Church. May God speed 
the work of our Presbyterian friends who are fighting the same fight that 
we are in their own Church. 


